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ABSTRACT

The description of educational problems common in Indonesia, including the lack of
professionalism of teachers or teaching staff, of course, must meet the competency
standards of educators or several prerequisites that must be met. The welfare of
educators is often disrupted, even though this is so important to support a good
teaching and learning process. Better quality, then inadequate educational facilities and
infrastructure in several places, such as areas that also affect the poor quality of
learning. This condition also confirms that the large budget allocated for education in
Indonesia is included in the 3T area or needs to be better organized. Education is
synonymous with development, especially in the context of the national education
system. Not only about the product of spatial layout and location but also the
development of human resources. For example, what happens if a story in the education
aspect does not accompany the growth in Indonesia? Even though it looks good
physically, if the morality or morality of the subject in it is not good, then it is inevitable
that problems will arise because of the lack of harmony. The rise of corruption cases in
Indonesia, which predominantly involve public officials, is evidence of Indonesia’s lack
of moral or moral development. Therefore, education should be a priority in the
development of this country.

Keywords: Relevance of Thought; Ibnu Miskawaih; Educational Curriculum; Moral
Education.
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INTRODUCTION

The development of the State of Indonesia through education is an exciting and
appropriate concept for the development of Indonesian human resources as a whole,
including the maintenance of commitments on behalf of citizens who respect the values
of Pancasila as the source of all sources of state law and the 1945 Constitution as a
source of state law. For instance, the first precept, “Belief in the One and Only God,”
encourages citizens to embody religious values such as disseminating love and
compassion and possessing a noble character. To attain the desired conditions, this is
where the role and function of education lie. Given the importance of education in
maintaining a quality of life, a national education system was established (Alwasilah,
2014; Djunaidi, 2021; Yang, Al Mamun, & Salameh, 2023).

The inclusion of moral education in character education is reflected in Law
Number 20 of 2003 About the National Education System, which states: “National
education functions to develop capabilities and form dignified character and national
civilization to educate the life of the nation, aiming to develop the potential of students
to become a human being who has faith and is devoted to God Almighty, has a noble
character, is healthy, knowledgeable, and has a sense of responsibility” (Depdiknas,
2003). It will have an effect if the roles and functions of the national education system
are compatible with their ideals in practise. Additionally, the quality of education
influences the integrity of a nation (Akpan & Udofia, 2015; Dupuy, Palik, & Stby, 2022).
If, on the other hand, an unfavourable condition is discovered in a society, it indicates
that education is not fulfilling its ideal role and function of enhancing the quality of
human life or that there are errors in management or the applied pattern (Bahri, 2016).

With the minimal professionalism of teachers or teaching staff, which, of course,
must meet educator competency standards or some prerequisites that must be met, the
welfare of teaching staff is frequently disturbed, even though this is crucial for an
effective teaching and learning process. Inadequate educational facilities and
infrastructure in several locations, such as certain regions, also contribute to the poor
quality of education (Sihotang, 2020).

This also confirms that the large budget allocated for education in Indonesia is
included in the 3T regions or needs to be better organised. In reality, education and
development are virtually synonymous, particularly in the context of the national
education system. In addition to the development of spatial planning and layout, the
development of human resources is also addressed. What happens, for instance, when
growth in Indonesia is separate from educational development? Even if it is aesthetically
pleasing, if the morals or morality of the subject are not acceptable, then problems are
inevitable because there is no harmony (Prayitno & Manulang, 2011). The increase in
corruption cases in Indonesia, which primarily involve public officials, is evidence of the
country’s lack of moral development. Therefore, education should be a priority for this
country’s development.

In ancient Greece, philosophers such as Plato and Aristotle frequently discussed
morality and ethics. It’s just that the concept of ethical behaviour was directly
exemplified by Socrates when he was tried in the Athens court. Socrates was considered
to have spread heretical teachings to Athenian youth until he was finally sentenced to
drink poison for the voting results carried out by members of the Athenian council
(Bitros & Karayiannis, 2011). Socrates’ refusal to flee his prisoner, who was about to be
aided by Plato and several of his pupils, revealed the significance of the message. As a
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result of the democratic system that predominated in Athens, Socrates continued to
serve his sentence by consuming poisoned coffee. For him, it is more virtuous to be loyal
and to uphold commitments that have gained widespread acceptance than to be a
renegade (Asper, 2013). This indicates that the meaning of morals, ethics, or morality
itself is more than just a legal product, whether good or evil (Papanicolaou, 2016).

Historically, in the tradition of Muslim theology Among the numerous figures
listed above, Ibnu Miskawaih is the most influential in developing morals through
psychological methods. Several Greek philosophers, including Plato, Aristotle, and
Galen, significantly influenced the discussion of ethics in Ibn Miskawaih’s Tahdzibul
Akhlak. However, it is conceivable that several Muslim philosophers, such as Al Farabi,
Al-Razi, and Al-Kindi, also influenced Ibn Miskawaih’s reasoning (Kamla, 2015; Rofiq &
Hasbi, 2021). The purpose of life for Greek and Muslim philosophers is to attain
pleasure, and one of the ways to do so is by having good morals towards others, as
shown by comparing their ideas (Haji Molana, 2019).

Morals are commonly referred to as an essential and fundamental product of
science in human existence (Rokhmatulloh, 2022). Moreover, morality is the foundation
of the human life pattern in the family, society, organisation, and even politics.
However, moral education should be used as a reminder to emphasise the significance
of living (Khoirina & Akhmad, 2022). Numerous problems that are prevalent in public
discourse today, such as sociopolitical issues, the economy, corruption, pornography,
sexual harassment, domestic violence, violence in the school environment, and bullying,
as well as conflicts between adherents of different religions, indicate a lack of moral
values that are emphasised in our social activities (Herzog & Hoffmann, 2020; Udofia,
2021).

The rapid development of social media or digital media, unaccompanied by
sound judgement or morals in media, has led to increased hate speech, unverifiable
falsehoods or fake news, divisive political narratives, and much more (Shutzman &
Gershy, 2023). Attitudes that do not reflect values. The decline in generational morality
is also consistent with a not-yet-optimal national education system, particularly moral
education, in forming a society that is competent in intellectual skills and attitude,
behaviour, personality, nobility, and, of course, spirituality (S. Anwar, 2022;
Mohajerzad & Schrader, 2022).

Morals can also be determined by the conditions of our environment, both at
home and in a pluralistic society; therefore, an educational institution must also explain
and practise the values of moral education and the lives of fellow humans because a
genuine education promotes not only academic excellence but also morality, which is an
integral component of education (B. Anwar, 2016). Morals can be interpreted as
character or psychological characteristics that are so personal, i.e., what differentiates
one individual from another. According to Al-Ghazali, a person’s morality is innate,
permanent, and potentially present in every action. Other figures, such as Raharjo,
define or interpret moral education as a form of education that is coherent, linking
moral and social aspects in the lives of students to serve as guidelines for the creation of
a generation that is accomplished, capable of living independently, and aims to account
for a fact.

The moral decadence that is currently engulfing this nation is a serious problem
that should be of concern to all elements of the country as well as educational
stakeholders because globalisation has removed and uprooted the majority of the
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character and identity of the Indonesian nation, such as local wisdom, which consists of
traditions, culture, and attitudes that reflect regional identity. In the name of
modernization, these cultures are being abandoned because they are deemed obsolete
and archaic, so that no new people or generations are familiar with the cultural roots or
identity of the Indonesian nation as a whole. The value of the Indonesian government is
that it is a hospitable nation, has a personality, and maintains ethical values in daily life.
Therefore, coaching and moral education must continue to be intensified through each
cultural approach, as this also relates to the survival of a more dignified existence
(Smakman, Vogt, & Konijn, 2021; Shim, 2023).

METHOD

This study is qualitative, and its methodology incorporates library research. In
comparison, the theory utilised in this investigation is historical-philosophical. The
historical approach is essential to comprehending the ideas of figures such as Ibnu
Miskawaih regarding moral education as they relate to the social context of the era. The
philosophical approach, meanwhile, is a quest for the nature of things and an attempt to
discover harmony in cause and effect and explanations for human experiences. The
principal source of data is the Tahdzibul Akhlak Book, while secondary sources include
secondary books, journals, and encyclopaedias. The content analysis method is used to
formulate research questions and hypotheses, classify data used in the study, and
develop scales and items based on specific characteristics for data collection and
representation (Sugiono, 2010; Ikhwan, 2021).

RESULTS AND DISCUSSION

Today’s Moral Education Curriculum

It must be incorporated into the curriculum to achieve the goal of
institutionalising education. The curriculum is crucial in preparing students to have
diverse perspectives, have whole personalities, and uphold human values. Its
implementation necessitates supervision and control against negative influences that
later undermine its durability. In this case, the curriculum as the foundation of an
education confronts a formidable challenge for the sake of a firm educational success
pillar. The emergence of curriculum reform ideas at academic institutions has spawned
several brilliant new ideas among educational experts, resulting in numerous additional
sources in curriculum formulation, including the hotly debated Competency-Based
Curriculum Programme (KBK). Effective curricula do not appear only once but modify
themselves repeatedly in contextual discourse by periods, both in terms of natural
aspects (sunnah Allah) and other religious aspects, in accordance with diverse
approaches deemed to represent various life paths. The word “curriculum is derived
from the Latin word curricula, which means instructional material.

From an etymological standpoint, courier is a French word that means “racing”
and is used in the world of athletics. Some view the curriculum as a collection of subjects
prepared according to a systematic and coordinated plan to serve the intended purpose.
Smith, as cited by Burhan Nurgiantoro, argues that the curriculum is the sequence of
prospective school experiences designed to discipline children and adolescents in
groups’ ways of thinking and acting (Nurgiantoro, 1988). In this definition, it is evident
that Smith focuses on the social aspect of education, namely preparing children to
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become contributing members of society. The latter meaning of curriculum aligns with
the viewpoint of Hasan Langgulung, who argued that curriculum is a collection of
educational, cultural, social, athletic, and artistic experiences administered by the school
both inside and outside the classroom.

Then, to strengthen this research, the authors cite several educational
curriculum-related theories. First, the curriculum is a collection of plans and
arrangements regarding objectives, content, learning materials, and the methods used
as guidelines for organising learning activities to achieve specific educational goals (UU
number 20 of 2003; Government Regulation number 19 of 2005). A competency-based
curriculum is a curriculum that is designed in the form of documents, processes, and
assessments based on the achievement of objectives, content, and learning materials, as
well as the implementation of learning based on Graduate Competency Standards.

Second, the curriculum in the process dimension is the implementation of
curriculum concepts and designs into a learning process. The teacher is the primary
member of the educational staff who transforms these concepts and plans into a
learning process. The teacher’s knowledge of the curriculum will determine the design
(Learning Programme Plan/RPP) and learning activities. Students directly experience
what the teacher does in learning activities, which is directly related to them. What
students experience will be the consequence of their learning and will become the
outcome of the curriculum. Therefore, the learning process must provide numerous
opportunities for students to develop their potential into learning outcomes that meet or
exceed the Graduate Competency Standards.

Today, character education is such a prominent concern that a significant portion
of the Indonesian curriculum is devoted to it. There are educational, social, political,
cultural, and economic aspects to these problems. In terms of academic achievement,
Indonesia has quite excellent results. The achievements of the International Science
Olympiad demonstrate this. It would not be perfect if moral qualities did not balance
these numerous accomplishments in every academician. This moral aspect becomes
essential in the social life of a society because the absence of this aspect will cause a
moral education crisis in our world. Indonesia has only one educational institution if we
can halt the technology modernization rate that is misused for its intended purpose.

Recently, the education community was horrified by the demise of a teacher
murdered by his students. The chronology of events is based on the local police’s
investigation of the crime site. The maltreatment began due to a misunderstanding and
a lack of comprehension between companions. The victim struck the offender with the
attendance page, and the offender parried and struck the victim on the right temple. The
offender issued an apology to the victim in class. The catastrophe occurred after the
victim returned home from teaching, experienced a headache, was rushed to the
hospital, was diagnosed with brain death, and ultimately perished. When compared to
the world of education in the past, moral education has undergone significant changes.
In the past, students and parents responded to reprimands and punishments from
instructors as a form of educational classroom action. Regardless of the sentence he
receives for his error, the student respects the teacher. Some students believe that
instructors are no longer the second parents at school, thereby contributing to the moral
decline of education. As a result, there are an increasing number of cases of students
reporting teachers to the police, which leads to the police room being filled with such
inappropriate and even highly inelegant actions.
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A culture of automation and other conveniences exists to facilitate various human
activities. Various real-world activities have migrated to cyberspace. The Association of
Internet Service Providers in Indonesia (APJI) demonstrates increased Indonesian
internet usage. It was established that in 2018, it attained 64.8% (172.17 million people),
an increase of 10.12% (143.26 million people) from the prior year (APJII, 2019). The
transformation of technology has both positive and negative effects. This reality is
prevalent on social media, as evidenced by the propagation of fake news, hate speech,
deception, online prostitution, sexual exploitation, pornography, and child trafficking
(Wahyudi, 2019).

With technological advancements, sophisticated tools, and machines that work to
replace the human role, the author concludes that moral education today faces much
more significant obstacles. This creates more material for consideration in the learning
process and the formation of noble morals in students, particularly in elementary
institutions. Education is responsible for sustaining human existence as the primary
means of enhancing the quality of human development. As rational beings endowed
with free will, we should consider our responsibilities in the world. If education
prioritises the formation of principles, it will alleviate numerous problems in human
existence. In today’s digital era, the younger generation must demonstrate greater
awareness. Whether they like it or not, the younger generation will have two options:
follow the shifting times or be consumed by the change.

Each individual must respond prudently to the evolution of the times. So that this
influence does not result in dehumanisation, as is the case with the power of massively
expanding materialism, liberalism, and secularism. The technological infrastructure has
already provided the necessary components for this incident. Then, we do not need to
fight and reject the tide of globalisation; it is still a matter of our behaviour.
Materialism’s effects include hedonic, consumerist, and immediate culture. It
progressively leads young people from these cultures to engage in unproductive
activities. Therefore, in a brief period, it will result in moral decline. Success is measured
solely by amassing and enjoying material possessions (Muthohar, 2016).

This era is characterised by a behaviour pattern characterised by a desire to attain
success without exertion. In addition, the global culture that continues to promote
pseudo-enjoyment through the three F’s, namely food, fashion, and fun, is the cause of
the increasing prevalence of materialism, which results in a moral decline among the
younger generation. In the meantime, Western liberalism and secularism push students
further away from religious teachings. This is because transcendent values are separated
from values and traditions.

The existence of liberalism in society will affect truth-determination attitudes. In
the meantime, secularism will establish a dichotomous structure of thought, separating
life and science from religion. The dichotomy of science, anti-authority, humanism,
relativism, declaration, and nihilism is central to the secular worldview (Hasib, 2014).
The interpretations above demonstrate that it does not align with the education
objectives in Indonesia. Separation of human life from religion and separation of life
instructions will go hand in hand. Ultimately, humans lose direction in their daily lives.
In addition, societal changes in everyday life are becoming increasingly individual, as
evidenced by the sophistication of communication tools and technology, resulting in a
lack of social control over the younger generation, not to mention that families are
preoccupied with their respective careers and do not supervise children.
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When they have completed 12 years of schooling and are full-fledged citizens,
students currently enrolled in school will apply what they have learned. Therefore,
educational content derived from cultural heritage and contemporary life must equip
students with the skills necessary to utilise them in their future lives, mainly after
completing their formal education. Therefore, the attitudes, skills, and knowledge that
comprise educational content must apply for at least the next decade to two decades. In
other words, the educational content outlined in the Graduate Competency Standards
and developed in the curriculum must serve as the foundation for students’ future
development and adaptation as individuals, members of society, and productive and
responsible citizens.

In light of the issues above, one must be aware of the requirements of religion-
based morality. Therefore, the purpose of education is not solely to emphasise
intellectual and skill-based attributes. The retracing of the Western education system
must be carried out with rigour to align with Indonesia’s educational objectives.

The Relevance of Ibn Miskawaih’s Thoughts to the Present Moral Education
Curriculum

According to Ibnu Miskawaih’s Tahdzibul Akhlak, moral education is broadly
oriented towards the virtue of human behaviour or actions so that humans can act with
a noble, noble, and perfect mind by their nature and function as humans (Kamal, 1994).
In this instance, the meaning of morality cannot be reduced to mere civility or
submission, especially in feudal cultures where such behaviours are prevalent. But more
importantly, the encouragement and moral will that are right and decent For instance,
when we observe tyranny or oppression, we strive to prevent and combat it with a moral
or ethical motivation. This implies that morals should be a form of moral
encouragement or active self-discipline. Rasulullah SAW was sent to perfect principles
as an example. Whereas at that time, the conditions in Mecca were extremely ominous,
such as slavery, harassment of women, and humiliation by fellow humans, which had
diminished human dignity. Therefore, the morals referred to here involve active moral
encouragement, particularly in combating all forms of human moral deviation.

As the author alluded to in the preceding chapter, education should not be
neutral; instead, it should take a stance or be oriented towards justice, truth, harmony,
and other universal values. In addition, according to Ibn Miskawaih’s book, moral
education aims to elevate human status from its lowest level to the level desired by God.
According to the author, there is also an endeavour to continue to advocate for goodness
in moral education. Then strive to become an ideal human being. One must be able to
identify the virtues and functions of the human being to achieve perfection. A Greek
philosopher, Aristotle, thinks that reasoning is humans’ defining characteristic and
peculiarity. This indicates that humans will achieve meaning and perfection by
optimising their cognitive processes along with ethical considerations.

Two essential aspects of Ibn Miskawaih’s moral values are relevant to education
today, or, if applicable to education today, the first is divine and human morality. These
two significant aspects are efficient and useful in the present day and are highly
pertinent to the field of education.
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1. Divine morals

Aristotle did not provide a detailed explanation of the type of homage we must offer to
the Creator. He once said, “Humans disagree on how they should fulfil their obligations
to the Creator. Some of them believe that their responsibilities consist of praying,
fasting, serving at temples and other places of worship, and offering sacrifices. Others
believe that one must increase recognition of His Lordship, acknowledge all
manifestations of His benevolence, and glorify Him to the best of one’s ability. Some
believe that a person must draw closer to God by caring for his soul, such as by purifying
and directing it well, and then by showing compassion, wisdom, and kindness to those
among his kind deserving of his benevolence. Good counsel. Some recognise that this
obligation reflects divine matters and seek to acquire a means or vessel to increase their
understanding of their Creator. Others contend that their obligations to their Creator
cannot be limited to a single method or ritual, nor to a single colour, which would make
all humans uniform in their manner of obligation because humans have distinct
approaches and models based on their level and extent of knowledge.

Nonetheless, several philosophers have also discussed the obligations of humans
to their Creator. One of them is Ibnu Miskawaih, who divides these obligations into
three parts: physical commitments, such as prayer and fasting, and endeavours to attain
a noble position to be close to Allah. In addition, there are obligations of the soul, such
as having the correct belief, acknowledging the uniqueness of Allah, praising and
glorifying Him, contemplating all the gifts that God has bestowed on this world as a
result of His mercy and wisdom, and increasing knowledge, as well as the obligation to
Him when humans interact socially, such as making transactions, farming, marrying,
fulfilling orders, consulting and assisting one another, and also fighting against
adversaries.

Regarding humans, there are tiers and ranks, notably for God. The first category
consists of believers, such as esteemed philosophers and academics. The second is for
those who do good or those who act on their knowledge. The third is for the devout, such
as caliphs, who enhance the earth. The fourth is the position of fortunate individuals,
specifically those who love with sincerity.

However, some factors can damage our relationship with God. The first is sloth.
Because lethargy has the potential to cause us to squander time and be unproductive,
The second is foolishness. We cannot assimilate knowledge from texts or other learning
sources due to ignorance. The third is allowing our desires to control us so that we
engage in abhorrent behaviour. The fourth factor is deviation, which refers to
undesirable human behaviours that are considered normal. Consequently, this needs to
be clarified.

Based on the preceding descriptions of several philosophers, the author
concludes that the human relationship with God is very private. The degree of proximity
and methods of interpreting His existence vary as well. This means that the standard is
indeed subjective, and it is inappropriate for every human to judge others in God’s
name. Therefore, we should cultivate an appreciative attitude towards all perspectives
and convictions. In every diversity, there is always one point of convergence: universal
values such as virtue, harmony, etc.
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2, Humanity Morals

As was the case with the discussion of ethics in the previous subtopic, the author
believes that human ethics is one of the moral values of Tahdzibul Akhlak. In his book,
Ibnu Miskawaih discusses ethical principles and their application in daily life.
Beginning with trivial topics such as morals in dress, morals at the dinner table, morals
regarding the association, and morals regarding delicacy, generosity, simplicity,
politeness, and cooperation, this article will examine more weighty issues such as
morals in association, charity, clarity, courtesy, and collaboration. On the other hand,
Ibn Miskawaih’s ethical ideas are also frequently referred to as practical philosophy. As
for matters that are more profound or philosophical, such as the meaning of the soul,
good and evil, virtue and evil, pleasure, human perfection, and justice and love, there
are a variety of perspectives. Speaking of humanity, numerous figures have described
and explained what humans are, their functions, and their preeminence. But what does
humanity mean? What human values could we derive from the book Tahdzibul Akhlak
by Ibnu Miskawaih? In reality, humans are pretty complex, so we cannot view
humanity solely from a theoretical standpoint; we must also consider the existential
experience of each individual.

Moreover, Ibnu Miskawaih believed that one’s faith had consequences.
Specifically, the result of divinity and the development of humanity In addition, we
have a moral obligation to position ourselves as God’s servants and devotees. We also
have a responsibility towards humanity. In actuality, we frequently disregard one of
the effects of faith. For instance, a worship specialist prioritises and devotes his life
solely to worship and building intimacy with God, without regard for the environment
or humanitarian issues, and vice versa, even though the two must go hand in hand
because humanising people is also a form of our devotion to God. This is also the basis
for the distinction between Ibn Miskawaih’s ethical view of humanity and that of
classical Greek philosophers like Aristotle, who focused solely on the moral obligations
of humanity.

Moreover, ethical principles must be adhered to when constructing human
relationships. A set of ethical considerations governs all human behaviour. Because it
contains moral encouragement, such as good and evil, virtue and vice, in addition to
the principle of cooperation. According to Ibnu Miskawaih, virtuous deeds and virtues
are components of human endeavours to attain perfection and happiness. However,
Ibnu Miskawaih does not deny that besides the sound and virtuous deeds performed
by humans, they are also accompanied by wrong and evil. According to Ibnu
Miskawaih, regardless of the character or characters that can be altered, this tendency
can also be caused by mental illness. And mental illness itself is caused by two factors:
the body’s imbalance, or bodily ailments, and the psyche itself. Therefore, every
individual must also consider their mental health.

Moreover, according to the author, what is intriguing about Ibn Miskawaih’s
thought is the degree of philosophy that humans can attain to attain perfection and
contentment. The purpose of a degree in philosophy is to enable humans to
comprehend the functions or characteristics that distinguish humans from other
organisms, namely optimising their rational activities or thinking throughout their
lives. With sophisticated reasoning, humans will make the best decisions. Humans, for
instance, can produce products of thought, such as life principles, ideologies, etc., by
pondering.
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Today, character education is a central issue, so much so that it has been
incorporated into the Indonesian education curriculum. The problems encountered are
diverse. They began with social, political, cultural, and economic factors and added
additional factors. Although in recent years the intellectual achievements of
Indonesian children have increased significantly, as evidenced by their success in
numerous international science Olympiads, there has been a decline in another
essential aspect, namely morality.

This aspect’s setbacks have led to a moral education crisis in our world of
education, so that the world of education in Indonesia cannot withstand the continuing
rate of moral decline. When compared to the world of education in the past, moral
education has undergone significant changes. In the past, students and parents
responded to reprimands and punishments from instructors as a form of educational
classroom action. Regardless of the sentence he receives for his error, the student
respects the teacher. Some students believe that instructors are no longer the second
parents at school, thereby contributing to the moral decline of education. As a result,
there are increasing cases in which students report teachers to the police. Such actions
are deemed inappropriate or extremely inelegant and sent to the police station.

Humans today appear unable to exist without digital technology. A culture of
automation and other conveniences exists to facilitate various human activities.
Various real-world activities have migrated to cyberspace. The percentage of Internet
consumers in Indonesia is increasing annually. According to a survey conducted by the
Internet Service Providers Association (APJI) in 2018, this number reached 64.8%
(171.17 million people), an increase of 10.12% (143.26 million people) from the prior
year.

In addition to having a positive aspect, the technological transformation has a
destructive element. Day by day, the prevalence of cyberspace-related issues grows.
This reality is prevalent on social media, as evidenced by the propagation of fake news,
hate speech, deception, online prostitution, sexual exploitation, pornography, and
child trafficking. This is enough to strike us as educators across the face. With
technological advancements, sophisticated tools, and machines that work to replace
humans, the author concludes that moral education today faces much more significant
obstacles. This creates more material for consideration in the learning process and the
formation of noble character in students, particularly benches. The elementary level of
education Education is responsible for sustaining human existence as the primary
means of enhancing the quality of human development.

Human behaviour must be consistent with his essence as a morally upright
human being. In other words, there is a pressing need for education emphasising the
moral dimension, particularly in the current era when ethical issues are becoming
increasingly prevalent. In this digital age, the younger generation must choose between
adapting to the changing times or being consumed by the change itself. This condition
is a challenge that young people must face. If their existence is to be acknowledged,
they must keep up with the times. However, as the influence of materialism, liberalism,
and secularism becomes more pervasive, this trend becomes dehumanising. All of this
is inextricably linked to the rapid currents of globalisation and the information
technology media that facilitate it.

Materialism influences and directs the younger generation towards a hedonistic,
consumerist, and immediate culture. This culture leads to an increase in youth
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irresponsibility, ignorance of their duties and responsibilities, and moral degradation.
The standard of success is determined solely by the quantity of material acquired and
one’s joy with it. This era is characterised by a behaviour pattern characterised by a
desire to attain success without exertion. In addition, the global culture that continues
to promote pseudo-enjoyment through the three F’s, namely food, fashion, and fun, is
the cause of the increasing prevalence of materialism, which results in a moral decline
among the younger generation.

In the meantime, Western liberalism and secularism push students further
away from religious teachings. This is because transcendent values are separated from
values and traditions. The only standard of truth for liberalism is reason, whereas
secularism promotes dichotomous thinking that separates life and science from
religion. The dichotomy of science, antiauthority, humanism, relativism, declaration,
and nihilism is central to the secular worldview. Such beliefs hurt society as a whole
and the younger generation in particular. To separate humans from religion is to
separate them from life’s guidance. As a consequence, humans are losing direction in
their daily lives. In addition, societal changes in everyday life are becoming
increasingly individual, as evidenced by the sophistication of communication tools and
technology, resulting in a lack of social control over the younger generation, not to
mention that families are preoccupied with their respective careers and do not
supervise children.

The need for an education that emphasises aspects of intellectuality, skills, and
characteristics of religion-based morality becomes increasingly apparent in light of the
various problems discussed previously. The Western education system, which requires
religion in its curriculum, should only be entirely adopted in Indonesia with a religious
filter.

CONCLUSION

Character education is a fundamental issue, so much so that it has been incorporated
into the Indonesian curriculum. The problems encountered are pretty diverse. They
begin with social, political, cultural, and economic factors and additional factors.
Although in recent years the intellectual achievements of Indonesian children have
increased significantly, as evidenced by their success in numerous international science
Olympiads, there has been a decline in another essential aspect, namely morality.

Amid a moral crisis that has befallen humanity, particularly the younger
generation in Indonesia, all parties, including parents, the community, teachers, the
government, and all elements involved in imparting education about morals, must be
aware. Changes in culture and social conditions are profoundly influenced by
technological advancements or by the digital age as it exists today. Has both positive and
negative effects, particularly on the mentality and morality of young people. As an
illustration, hate speech and various expressions on social media that are readily
accessible to all parties can sometimes indicate a lack of morality.

Therefore, this investigation aims to explain moral values and Ibn Miskawaih’s
philosophy regarding moral education. Ibnu Miskawaih’s ideas on moral education
apply to the current educational system in Indonesia, given the context of the problems
that are deemed pertinent.
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