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ABSTRACT  
Intergenerational education plays an important role in modern Christian education, as it 
fosters a sense of community, encourages spiritual growth, and facilitates the 
transmission of faith across generations. It explores developmental psychology's 
perspective, emphasizing individuals' diverse needs at different stages of life. In addition, 
it highlights the significant impact of religious engagement, intergenerational closure, 
and extracurricular participation on educational outcomes. This article explores the 
theological foundations of intergenerational education in the context of modern 
Christian education. Drawing on numerous scholarly works, he examines the importance 
of reciprocal, place, and theological praxis approaches in intergenerational education. It 
also discusses the importance of understanding the developmental characteristics of 
children in the Christian faith. In addition, this article highlights the value of 
intergenerational ministry and the role of learning theory in supporting the 
intergenerational Christian experience. It concludes by emphasizing the importance of 
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intergenerational Christian education in local churches and the potential benefits of 
intergenerational learning programs for participants and organizations. 
 
Keywords: Theological Foundations; Intergenerational Education; Modern Christian 
Education; Indonesian Education. 
 
INTRODUCTION 
Intergenerational education is a vital component of modern Christian education, as it 
promotes the transmission of faith, fosters a sense of community, and facilitates spiritual 
growth (Espinoza & Johnson-Miller, 2014). Theological foundations provide a solid 
framework for intergenerational education, ensuring it aligns with biblical principles and 
theological profundity (Pazmiño & Kang, 2011). This article explores the theological 
underpinnings of intergenerational education in the context of modern Christian 
education, drawing on various scholarly works. 
       Intergenerational education is an approach to learning that involves people of 
different ages learning together (Mannion, 2016). Intergenerational learning refers to 
transferring knowledge, skills, competencies, wisdom, norms, and values between 
generations (Roodin et al., 2013).Intergenerational learning refers to transferring 
knowledge, skills, competencies, wisdom, norms, and values between generations 
(Aemmi & Moonaghi, 2017). It can help reduce the generation gap and improve social 
well-being (Lase & Daeli, 2020). Intergenerational learning can help in some ways: 1) 
Concrete and useful information. Younger generations can acquire concrete and useful 
information about professions firsthand, which can help them in their future careers 
(Berčan & Ovsenik, 2019); 2) Aging and social tolerance. Intergenerational learning can 
help younger generations learn about aging and social tolerance (Berčan & Ovsenik, 
2019); 3) Developing social capital. Intergenerational learning can help develop social 
capital and build a shared generation (Lase & Daeli, 2020); 4) Bridging the generation 
gap. Intergenerational learning can help bridge the generation gap and reduce 
generational differences (Lase & Daeli, 2020); 5) Enhancing awareness. 
Intergenerational learning can enhance awareness of generational experiences and 
exchange of information (Wahab et al., 2022). Overall, intergenerational learning can be 
an effective way to promote social well-being and reduce the generation gap. 
         Theological foundations are crucial in shaping the educational landscape, 
particularly in the context of modern Christian education in Indonesia. Emphasize the 
significance of theological foundations in Islamic education for developing educational 
systems, supporting the need for strong theological foundations (Aflisia et al., 2021). 
Similarly, it stresses the importance of Christian Religious Education educators in 
teaching positive responses to plurality and pluralism in Indonesia, highlighting the need 
for a strong theological basis in Christian education (Arifianto et al., 2021). 
           Religious involvement, including intergenerational closure and extracurricular 
participation, has significantly impacted educational outcomes (Glanville et al., 2008).             
This underscores the importance of integrating intergenerational perspectives into 
educational frameworks. Additionally, it highlights the strong intergenerational 
transmission of religious giving, indicating the profound influence of intergenerational 
dynamics on religious practices and values (Wilhelm et al., 2008). 
          In Christian faith communities, intergenerational education is based on biblical and 
theological foundations (Dean, 2018; Harkness, 2012). This literature review examines 
the theological foundations of intergenerational education for modern Christian 
education. Allan G. Harkness briefly overviews key biblical and theological foundations 
for intergenerational processes in Christian faith communities (Harkness, 2012). 
Harkness argues that intergenerational education is rooted in the biblical concept of 
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community, which emphasizes the importance of relationships between people of 
different ages. He also notes that intergenerational education is consistent with the 
theological concept of the body of Christ, which emphasizes the interconnectedness of all 
Christian community members. 
        In addition to Harkness' (2012) work, other scholars have explored the theological 
foundations of Christian education more broadly. For example, in a discussion of 
theological foundations for Christian higher education, David L. Jeffrey argues that 
Christian education should be concerned with initiating students into the heritage and 
habits of truly educated men and women (Outler, 1954). Similarly, Hyunho Shin explores 
a relational-reflective approach to intergenerational Christian education with children 
(Shin, 2020). Shin emphasizes the importance of relationships between children and 
adults in the Christian community and argues that intergenerational education can help 
children develop a sense of belonging and identity. 
       Murshed and Uddin's previous research examined trends in intergenerational 
educational mobility in Bangladesh. Murshed and Uddin  (2023)  conducted a study with 
a survey research approach and found that intergenerational education has improved 
better compared to boys in terms of intergenerational educational mobility (father-child) 
and that children of fathers with higher levels of education develop better than children 
of fathers with lower levels of education. Another study was conducted by Baeza et al. 
(2022), which examines intergenerational educational experiences between preschoolers 
ages 3 to 6 and parents. In their research, Baeza et al. (2022) found that establishing 
appreciation relationships oriented towards exchange and affective interconnectedness 
has contributed to revitalizing activities that develop long-life experiences. Another study 
on intergenerational education was conducted by Guo et al. (2019), who collected 2013 
CHIP data to investigate the impact of two important education policies in China on 
intergenerational educational mobility.  
          Based on previous research, the topic of intergenerational education has been 
conducted by several researchers. Research on international education is carried out 
more in the context of education in general. Research on intergenerational education in 
the context of the church is lacking. Research on intergenerational education can be 
found in Hale (2023). Hale (2023), in his research, affirms the basic idea of 
Intergenerational Christian Education in the church. Overall, the literature suggests that 
intergenerational education is an important approach to learning in Christian faith 
communities. Theological foundations for intergenerational education include the 
biblical concept of community, the theological concept of the body of Christ, and a 
concern for initiating students into the heritage and habits of truly educated men and 
women. 
 
Research questions: What are the biblical and theological foundations for 
intergenerational education in Christian faith communities, and how can these 
foundations be applied to modern Christian education? 
 
 To answer this research question, theological research is carried out by analyzing 
intergenerational and Christian education theories. Resources that can be used include 
articles, books, and texts explaining intergenerational and Christian education (Allen et 
al., 2023; Harkness, 2012; Outler, 1954). Theological discussion is carried out by 
explaining how theology and Christian principles can be applied in intergenerational 
programs. Examples include biblical metaphor and theological reflection to develop 
authentic and effective intergenerational programs. 
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RECIPROCITY AND PLACE 
Reciprocity and place are significant concepts in intergenerational education. 
Reciprocity refers to the mutual exchange of knowledge, skills, and experiences between 
different generations (Mannion, 2012). It recognizes that intergenerational learning 
occurs in formal educational settings and in various contexts such as the workplace, 
family, and community-based organizations (Mannion, 2012). Conversely, place 
emphasizes the importance of creating physical and social environments that facilitate 
intergenerational interactions and learning (Mannion, 2012). It recognizes that 
intergenerational education can take place in different settings and that these settings' 
physical and social aspects influence the learning experience (Mannion, 2012). 
         According to Allan G. Harkness, intergenerational education must involve an 
educative element focused, at least in part, on the ongoing reciprocal exchange of 
knowledge and experience between individuals of different generations (Harkness, 2012; 
Mannion, 2012). This means that intergenerational education should not be a one-way 
process but a two-way process where younger and older individuals can learn from each 
other. 
       Place is also an important consideration in intergenerational education. The physical 
and social environment in which intergenerational education takes place can 
significantly impact the learning experience. For example, intergenerational education 
in a church or community center can provide a sense of belonging and community for 
individuals of different generations (Mannion, 2012; Objantoro et al., 2022). In 
summary, reciprocity and place are two important concepts in the theology of 
intergenerational education. Reciprocity emphasizes the mutual exchange of knowledge 
and experience between individuals of different generations, while place refers to the 
physical and social environment in which intergenerational education occurs. Both 
concepts are essential for creating meaningful and effective intergenerational learning 
experiences. 
      Reciprocity and place are important concepts in the theology of intergenerational 
education, and they can be found in various parts of the Bible. In Titus 2:3-5, older 
women are commanded to teach younger women how to love their husbands and 
children and to be self-controlled, pure, and kind. This passage emphasizes the 
importance of older women passing on their wisdom and experience to younger women. 
Then, in 1 Kings 12:6-8, King Rehoboam consulted with older and younger advisors 
before deciding. This section shows the importance of seeking input from individuals 
from different generations. 
         Regarding place, in Deuteronomy 6:4-9, parents are commanded to teach their 
children God's commandments and talk about them at home, on the road, when they lie 
down, and when they wake up. This section emphasizes the importance of creating a 
home environment that encouraging intergenerational learning. Furthermore, in Psalm 
78:1-8, the psalmist encourages parents to tell their children about God's deeds and pass 
on their faith to future generations. This section highlights the importance of 
intergenerational transmission of faith within the family. These examples demonstrate 
how reciprocity and place are important concepts in the Bible and can be applied to 
intergenerational education in Christian faith communities. 
        In Indonesia's Christian education context, the concept of reciprocity and place in 
intergenerational education is very important. As intergenerational learning research 
emphasizes, reciprocity underscores the mutual exchange of knowledge and experience 
between individuals of different generations. This aligns with the biblical examples of 
older women teaching younger women (Titus 2:3-5) and King Rehoboam consulting 
older and younger counselors (1 Kings 12:6-8). Similarly, the importance of place has 
been highlighted in research, evident in the biblical command for parents to teach their 
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children at home and pass on their faith to future generations (Deuteronomy 6:4-9; 
Psalm 78:1-8). 
      To implement these concepts in Christian education in Indonesia, creating 
environments that facilitate intergenerational interactions is essential. This can involve 
integrating intergenerational learning within formal educational settings and within the 
broader Christian community, including churches and family units (Mannion, 2012). 
Older members can actively engage in teaching and mentoring younger individuals. In 
comparison, younger members can contribute through their unique perspectives and 
experiences, aligning with the notion of reciprocal exchange advocated in research. 
      Furthermore, these environments' physical and social aspects should be conducive to 
fostering intergenerational education. This may involve organizing activities that unite 
different generations within the church and community settings, providing opportunities 
for shared learning experiences (Mannion, 2012). By drawing from biblical examples of 
intergenerational teaching and learning, Christian education in Indonesia can embrace 
the principles of reciprocity and place to create meaningful and effective 
intergenerational learning experiences. 
        Implementing reciprocity and place in intergenerational education within the 
context of Christian education in Indonesia involves creating intentional opportunities 
for mutual learning and knowledge exchange between different generations while 
emphasizing the significance of the physical and social environments in facilitating these 
interactions. 
 
THEOLOGICAL-PRAXIS APPROACH 
Theological-praxis approaches have been proposed as a foundation for Christian 
education (Suardana et al., 2023; Suardana & Darmawan, 2022). These approaches 
integrate theological principles with practical application, emphasizing the importance 
of putting faith into action (Suardana & Darmawan, 2022). In the context of 
intergenerational education, a theological-praxis approach recognizes that faith is not 
only transmitted through words but also lived experiences and actions (Suardana & 
Darmawan, 2022). It emphasizes the need for intergenerational activities that allow 
individuals to engage with their faith practically, fostering a deeper understanding and 
connection to their beliefs (Suardana & Darmawan, 2022). 
       The biblical basis for a theological-praxis approach to intergenerational education 
can be found in various parts of the Bible. James 2:14-17 emphasizes the importance of 
putting faith into action: "What good is it, my brothers and sisters if someone claims to 
have faith but has no deeds? Can such faith save them? Suppose a brother or a sister is 
without clothes and daily food. If one of you says to them, 'Go in peace; keep warm and 
well fed,' but does nothing about their physical needs, what good is it? In the same way, 
if it is not accompanied by action, faith by itself is dead." This passage highlights the need 
for the practical application of faith, a key component of a theological-praxis approach to 
intergenerational education. 
         Proverbs 22:6 instructs parents to train their children in how they should go: "Start 
children off on the way they should go, and even when they are old, they will not turn 
from it." This passage emphasizes the importance of intergenerational transmission of 
faith and the need for parents to engage actively in their children's faith development. 
The verse states, "Train up a child in the way he should go; even when he is old, he will 
not depart from it" (Ogden Bellis, 2022). However, it is essential to understand that this 
verse is a proverb, not a promise, and it applies to child-raising, not discipleship 
(Hardison, 2019). Key points to consider regarding Proverbs 22:6 include 
intergenerational transmission of faith. The verse highlights the importance of passing 
on religious beliefs and values to the next generation (Bielo, 2008)—second, Active 
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engagement in children's faith development. Parents should actively participate in their 
children's spiritual upbringing, providing guidance and support as they grow and develop 
(Mijah, 2017). Third, it is not a guarantee of perfect behavior. Proverbs 22 6 should not 
be understood as a promise that Christian children will make good decisions their entire 
lives (Gentry, 2012; Hildebrandt, 1988). The verse acknowledges that individuals must 
choose their paths, and no amount of instruction or modeling by parents can guarantee 
that a child will choose wisdom and follow the path of Jesus (Gentry, 2012)—fourth, 
Childhood Influences. Studies have shown that parental influence in a child's early years 
can significantly impact their life trajectory, so parents must participate in their 
children's mental development (Suardana et al., 2023). Five, Proverbs 22:6 emphasizes 
the importance of passing on faith between generations and the need for parents to 
actively participate in developing their children's faith. While this does not guarantee 
perfect behavior or lifelong adherence to religious teachings, it does encourage parents 
to provide guidance and support to help their children grow and develop on their spiritual 
journey. 
       1 Timothy 4:12 encourages young people to set an example for others in their speech, 
conduct, love, faith, and purity: "Do not let anyone look down on you because you are 
young, but set an example for the believers in speech, in conduct, in love, faith and 
purity." This passage highlights the importance of intergenerational learning and 
exchange, as young people can learn from older individuals and also serve as role models 
for others. These examples demonstrate how a theological-praxis approach to 
intergenerational education is rooted in biblical principles and emphasizes the 
importance of putting faith into action, intergenerational transmission of faith, and 
mutual learning and exchange between individuals of different generations. 
       To implement a theological-praxis approach in Christian education in Indonesia, it 
is essential to integrate theological principles with practical application, emphasizing the 
importance of putting faith into action and recognizing that faith is transmitted not only 
through words but also through lived experiences and actions (Chruszcz et al., 2018). 
This approach aligns with biblical principles such as James 2:14-17, which emphasizes 
the importance of putting faith into action, and Proverbs 22:6, which underscores the 
intergenerational transmission of faith and the active engagement of parents in their 
children's spiritual upbringing (LaFosse, 2022). Additionally, 1 Timothy 4:12 encourages 
intergenerational learning and exchange, highlighting the significance of mutual learning 
and exchange between individuals of different generations (LaFosse, 2022). 
        In Indonesia's Christian education context, the theological-praxis approach can be 
implemented by incorporating practical activities that allow individuals to engage with 
their faith, fostering a deeper understanding and connection to their beliefs (Chruszcz et 
al., 2018). This can involve intergenerational activities that provide opportunities for 
individuals of different ages to learn from each other and serve as role models for one 
another, aligning with the principles of 1 Timothy 4:12 (LaFosse, 2022). Furthermore, 
parents can actively participate in their children's spiritual development, providing 
guidance and support as they grow and develop, in line with the teachings of Proverbs 
22:6 (LaFosse, 2022). 
        The theological-praxis approach also emphasizes the need for the practical 
application of faith, which can be integrated into Christian education through 
experiential learning, service projects, and mentorship programs that facilitate 
intergenerational interaction and learning (Chruszcz et al., 2018). Christian education in 
Indonesia can effectively implement the theological-praxis approach by creating a 
learning environment that encourages active participation and application of faith, 
fostering a holistic understanding of religious beliefs and values across generations. 



65 

 

        Implementing a theological-praxis approach in Christian education in Indonesia 
involves integrating theological principles with practical application, emphasizing the 
importance of putting faith into action, intergenerational transmission of faith, and 
mutual learning and exchange between individuals of different generations. By 
incorporating these elements into educational programs and activities, Christian 
education in Indonesia can effectively nurture a deeper connection to faith and promote 
holistic understanding across generations. 
 
UNDERSTANDING DEVELOPMENTAL CHARACTERISTICS 
Understanding the developmental characteristics of children is crucial in Christian 
education (Mambo, 2019). It enables educators to tailor their teaching methods and 
materials to children's specific needs and abilities at different stages of development 
(Mambo, 2019). This understanding ensures that the educational experience is age-
appropriate and engaging for children, facilitating their spiritual growth and nurturing 
their faith (Mambo, 2019). 
       Understanding the developmental characteristics of intergenerational educational 
theology can be done through various means. Reviewing research on child development 
and learning, such as the study by Mambo (2019) that reviews the developmental stage 
characteristics of Sunday school children in the Anglican Church of Kenya. Consulting 
teaching tips and resources for different age groups, such as the website Mission Bible 
Class, provides teaching tips for infants, toddlers, pre-teens, and other age groups 
(Harkness, 2012). Exploring integrative approaches to intergenerational Christian 
education, such as the dissertation by Shin (2020), explores a relational-reflective 
approach to intergenerational Christian education for the Korean Protestant Church. 
       Understanding developmental characteristics is typically done by educators, pastors, 
and other leaders in Christian faith communities responsible for designing and 
implementing intergenerational educational programs. They may consult research, 
teaching resources, and other experts in the field to better understand the developmental 
needs and characteristics of individuals of different ages (Harkness, 1998). By doing so, 
they can tailor their teaching methods and materials to children's specific needs and 
abilities at different stages of development, facilitating their spiritual growth and 
nurturing their faith. 
       Bible verses show the importance of understanding the developmental 
characteristics of intergenerational education. Proverbs 22:6 emphasizes the importance 
of providing children with age-appropriate education and guidance consistent with 
understanding developmental characteristics. This verse highlights the importance of 
parents and caregivers providing children with the guidance and instruction necessary 
to help them develop into mature and responsible adults. The verse also recognizes that 
children have unique needs and characteristics that must be considered when providing 
guidance and teaching (Bouwman, 1997). This is consistent with an understanding of 
developmental characteristics, which recognizes that individuals go through different 
stages of development and have different needs at different ages (Bouwman, 1997). By 
providing children with age-appropriate education and guidance, parents and caregivers 
can help them develop the skills, knowledge, and values they need to succeed in life 
(Mohler, 2007). Overall, Proverbs 22:6 emphasizes the importance of providing children 
with the necessary guidance and instruction to help them develop into mature, 
responsible adults. This requires an understanding of the developmental characteristics 
and unique needs of children at different ages and a commitment to providing age-
appropriate education and guidance to help children succeed in life. 
      Then, 1 Corinthians 13:11 highlights the importance of realizing that individuals go 
through different stages of development and have different needs at different ages. This 
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verse emphasizes the idea that as individuals grow and develop, they must leave behind 
childhood behaviors and attitudes and embrace adulthood's responsibilities and 
maturity (Gross, 2022). This concept is also reflected in developmental psychology, 
which recognizes that individuals go through different stages of development and have 
different needs at different ages (Gross, 2022; Van Niekerk & Breed, 2018). For example, 
Erik Erikson's theory of psychosocial development identifies eight stages of development 
that individuals go through from infancy to late adulthood, each with unique challenges 
and opportunities for growth (Van Niekerk & Breed, 2018). Similarly, lifespan 
development is divided into stages based on age, including prenatal, infancy, childhood, 
adolescence, and adulthood. Recognizing the different stages of development and the 
unique needs of individuals at each stage is crucial for promoting growth and 
development in all areas of life, including spiritual growth. By understanding the 
different stages of development, the church can create programs and initiatives tailored 
to the needs of different age groups and promote intergenerational learning and 
mentorship. Ultimately, this approach can help individuals grow and mature in their 
faith, building a stronger and more vibrant church community. 
     Furthermore, Ephesians 4:15-16 emphasizes the importance of spiritual growth and 
development, which is the main goal of intergenerational educational theology. This 
verse highlights several key aspects of spiritual growth. The first aspect is to speak the 
truth in love. The church community must communicate openly and honestly, sharing 
the truth to encourage growth and maturity in Christ (Hendrawan et al., 2023). The 
second aspect is that every believer grows in all things. The goal is to develop in all aspects 
of spiritual life, become more Christlike and fully accept the teachings of the faith 
(Gundry, 2010; O’Brien, 1999). The third aspect is building up the body of Christ. The 
church community must work together, with each member playing an important role in 
the growth and development of the entire Christian body. The fourth aspect is building 
oneself up in love. The focus is on fostering a loving and supportive environment where 
members can grow and mature spiritually, encouraging each other in their faith journey 
(Hendrawan et al., 2023). Intergenerational educational theology fosters spiritual 
growth and development by fostering relationships and dialogue between different age 
groups and stages of spiritual development within the church community. This approach 
recognizes the importance of intergenerational learning and guidance in fostering 
spiritual growth and deepening relationships within the church. By adhering to 
Ephesians 4:15–16, the church can create a supportive and nurturing environment where 
members can grow and develop together in their faith, ultimately building a stronger, 
more mature church community. 
       Likewise, in the Old Testament, Deuteronomy 6:6-7 highlights the importance of 
intergenerational transmission of faith and the need for parents and educators to pay 
attention to children's developmental needs. These verses show how biblical teaching 
emphasizes the importance of understanding the characteristics of development in the 
theology of intergenerational education and how educators can use this understanding 
to provide age-appropriate education and guidance that promotes spiritual growth and 
cultivates faith. 
       The implementation of understanding developmental characteristics in Christian  
education in Indonesia can be achieved by leveraging research on child development and 
learning, consulting teaching tips and resources for different age groups, and exploring 
integrative approaches to intergenerational Christian education (Mambo, 2019). 
Educators, pastors, and leaders in Christian faith communities can utilize these resources 
to tailor their teaching methods and materials to children's specific needs and abilities at 
different stages of development, facilitating their spiritual growth and nurturing their 
faith. Additionally, biblical verses such as Proverbs 22:6, 1 Corinthians 13:11, Ephesians 
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4:15-16, and Deuteronomy 6:6-7 emphasize the importance of understanding 
developmental characteristics about intergenerational education, guiding age-
appropriate education and spiritual growth. 
        By integrating these insights, Christian education in Indonesia can develop age-
appropriate curriculum frameworks, teaching methodologies, and intergenerational 
programs that cater to the developmental needs of children at different stages. This 
approach can foster a nurturing and supportive environment for spiritual growth, 
aligning with the biblical principles and developmental characteristics highlighted in the 
references. Furthermore, Christian education in Indonesia can create a holistic and 
effective educational experience that promotes intergenerational learning and spiritual 
development by incorporating research-based strategies and biblical guidance. 
        Implementation of understanding developmental characteristics in Christian 
education in Indonesia involves leveraging research, consulting teaching resources, and 
integrating biblical principles to tailor educational programs to the specific needs of 
children at different stages of development. By doing so, Christian education in Indonesia 
can create an environment that nurtures spiritual growth and fosters intergenerational 
learning within the faith community. 
 
CONCLUSION 
In conclusion, theological foundations are essential for intergenerational education in 
modern Christian education. Concepts such as reciprocity and place, theological-praxis 
approaches, and understanding developmental characteristics provide a solid framework 
for intergenerational education. By incorporating these theological foundations, 
Christian educators can create meaningful and impactful learning experiences that foster 
spiritual growth, promote community, and facilitate the transmission of faith across 
generations. 
       In its implementation in the context of Christian education in Indonesia, reciprocity 
and place in intergenerational education involves creating opportunities for mutual 
learning and knowledge exchange between different generations while emphasizing the 
importance of the physical and social environment in facilitating this interaction. The 
theological-praxis approach involves the integration of theological principles with 
practical application, emphasizing the importance of putting faith into action, 
intergenerational transmission of faith, and mutual learning and exchange between 
individuals of different generations. Further understanding developmental 
characteristics involves improving research, consulting teaching resources, and 
integrating biblical principles to tailor educational programs to the specific needs of 
children at different stages of development. 
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